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TRANSLATOR'S

INTRODUCTION

Was Taoism older than Lao-^ze?
】.In writing the preface to the third volume of these*  

Sacred Books of the East in 1879,1 referted to Lao-jze as 
'the acknowledged founder' of the system of TAoism. Pro
longed study and research, however, have brought me to 
the conclusion that there was a TWoiSm earlier than his ； 
and that before he wrote his.T^o Teh /ing, the princi
ples taught in it had been promulgated, and the ordering 
of human conduct and government flowing from them 
inculcated.

* See note on first page of contents.

For more than a thousand years 'the Three Religions) 
Three Religions has been a stereotyped phrase in China, 

in China. meaning what we call Confucianism, Taoism, 
and Buddhism. The phrase itself simply means 'the 
Three Teachings/ or systems of instruction, leaving the 
subject-matter of each * Teaching' to be learned by inquiry. 
Of the three, Buddhism is of course the most recent, having 
been introduced into China only in the first century of our 
Christian era. Both the others were indigenous to the 
country, and are traceable to a much greater antiquity, so 
that it is a question to which the earlier origin should be 
assigned. The years of Confucius's life lay. between B. C. 
551 and 478 ； but his own acknowledgment that he was 
* a transmitter and not a maker/ and the testimony of his 
grandson, that , he handed down the doctrines of Y2o and 
Shun(B. c. 2300), and elegantly, displayed the relations
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fail to wean from their wickedness Those manifestoes are 
published by the mercy of Yii Hwang Shang Ti that 
men and women may be led to repent of their faults and 
make atonement for their crimes. They emanate from the 
temples of the tutelary deities1 which are found throughout 
the empire, and especially in the walled cities, and are 
under the charge of Taoist monks. A visitor to one of the 
larger of these temples mav not only see the pictures of 
the purgatorial courts and other iorms. of the modern 
superstitions, but he will find also astrologers, diviners, 
geomancers, physiognomists, et id genus omne, plying 
their trades or waiting to be asked to do so, and he will 
wonder how It has been possible to affiliate such things 
with the teachings of Lao- ze.

1 Called £4巨ng Hwang Miao, 4 Wall and Moat Temples,' Palladia of 
the city.

2 See Dr. Eitel's third edition of his * Three Lectures on Buddhism/ pp.
36-45 (Hongkong: Lane, Crawford & Co., 1884). The edi: n of the Penal
Code to which he refers is of 1879.

Other manifestoes of a milder form, and more like our 
tractate, are also continually being issued as from one or 
other of what are called the state go曲，whose temples are 
all in the charge of the same monks. In the approxima
tion which has thus been going on of Taoism to Buddhism, 
the requirement of celibacy was long resisted by the pro
fessors of the former; but recent editions of the Penal 
Code 2 * contain sundry regulations framed to enforce celi
bacy, to bind the monks and nuns of both systems to the 
observance of the Confucian maxims concerning filial piety, 
and the sacrificial worship of the dead ; and also to restrict 
the multiplication of monasteries and nunneries. Neither 
Lao nor Hvang was a celibate or recommended celibacy. 
The present patriarch, as a married man, would seem to、be 
able still to resist the law.
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A D.D E N D U M

On page fifty-eight, for the third and fourth sentences of the explan
atory note to Chapter XIV, substitute the following:—It was but an 
interesting fa*cy  of the ingenious writer, and the elaborate endeavour 
of Victor von Strauss to support it in 1870 has failed to make me think 
ifiore favourably of it.

Dr. Edkins, in an article in the China Review for July and August, 
1884, takes a different view of the chapter. He reads the monosyllables 
I, Hi, and Wei according to his view of the old names of the Chinese 
characters, and calls them Ai, Kai, and Mai, considering them to be 
representative of one or fhree names of God. He says:一“I am inclined 
to find here marks of the presence of Babylonian thought. . . . We 
have not the original words for the first trinity of the Babylonian re
ligion. They are in the Assyrian or Semitic form Anu, Bel, Nuah. In 
Accadian they were Ilu, Enu, Hia. Of these Ilu was the supreme God, 
source of Chaos, inz Chinese Hwun tun or Hwun lun. In this chaos all 
forms were confounded as is the case with the Taoist chaos. Bel or 
Enu is the word which separates the elements of chaos. Nuah, or Hia 
is the light of God which penetrates the universe, and maintains the 
order established by the word. It was this Trinity of God, in the lan
guage of some intermediate nation^ which Lao-tsze appears to have 
had in view in the various passages where he speaks of the original 
principle of the universe in a triple form.”

This reading of our chapter is not more satisfactory to me than that 
of Remusat; and I am content, in my interpretation of it, to abide by 
the aids of Chinese dictionaries and commentators of reputation who 
have made it their study.

j. L.



PART I

Ch. 1. i. The T Ao that can be trodden is not the 
enduring and unchanging T ao. The name that can 
be named is not the enduring and unchanging name.

2. (Conceived of as) having no name, it is the 
Originator of heaven and earth ; (conceived of as) 
having a name, it is the Mother of all things.

3. Always without desire \ve must be found, 
If its deep mystery we would sound;
But if desire always within us be,
Its outer fringe is all that we shall see.

4. Under these two aspects, it is really the same ; 
but as development takes place, it receives the dif
ferent names. Together we call them the Mystery. 
Where the Mystery is the deepest is the gate of all 
that is subtle and wonderful.
體道，'Embodying the Tao.5 The author sets forth, 

as well as the difficulty of his subject would allow him, the 
nature of the Tao in itself, and its manifestation. To 
understand the TWo one must be partaker of its nature.

Par. 3 suggests the words of the apostle John, * He that 
loveth not knoweth not God ; for God is love? Both the 
TAo, L'oqze's ideal in the absolute, and its Teh, or opera
tion, are comprehended in this chapter, the latter being the 
TWo with the name, the Mother of all things. See pages 58. 
59 in the Introduction on the translation of the term Tao.

2. 1. All in the world know the beauty of the 
beautiful, and in doing this they have (the idea of)
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INTRODUCTION
Brief Notices of the Different Books

Book I. HsiAo-yao YO.
The three characters which form the title of this Book 

have all of them the ideagram 兔(Ko), which gives the 
idea, as the Shwo Wan explains it, of 5now walking, now 
halting., We might render the title by ' Sauntering or 
Rambling at Ease;' but it is the untroubled enjoyment of 
the mind which the author has in view. And this enjoy
ment is secured by the Tao, though that character does 
not once occur in the Book. £wang-jze illustrates his 
thesis first by the cases of creatures, the largest and the 
smallest, showing that however different they may be in 
size, they should not pass judgment on one another, but 
may equally find their hapoiness in the TAo. From this 
he advances to men, and from the cases of Yung-jze and 
Lieh-jze proceeds to that of one who finds his enjoyment 
in himself independent of every other being or instru
mentality ;and we have the three important definitions 
of the accomplished Taoist, as 'the Perfect Man； 'the 
Spirit-like Man； and ' the Sagely Man.' Those definitions 
are then illustrated ;—the third in Yao and Hsii YA, and the 
second in the conversation between Kien W6 and Lien ShG. 
The description given in this conversation of the spirit
like man is very startling, and contains statements that are 
true only of Him who is a ' Spirit/ 'the Blessed and only 
Potentate,5 ' Who covereth Himself with light as with 
a garment, Who stretcheth out the heavens as a curtain,
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Hsiao-yao Y6, or 4 Enjoyment in Untroubled 
Ease i.'

i. In the Northern Ocean there is a fish, the name 
of which is Khwan ,-1 do not know how many 11 
in size It changes into a bird with 'the name of 
Phang, the back of which is. (also)—I do not know 
how many li in extent. When this bird rouses itself 
and flies, its wings are like clouds all round the sky. 
When the sea is moved (so as to bear it along), it 
prepares to remove to the Southern Ocean. The 
Southern Ocean is the Pool of Heaven.

12

1 See notice on pp. 175, 176, on the Title and Subject-matter 
of the Book.

2 The khwn and the phang are both fabulous creatures, far 
transcending in size the dimensions ascribed by the wildest fancy 
of the West to the kraken and the roc. ATwang-jze represents 
them as so huge by way of contrast to the small creatures which 
he is intending to introduce;—to show that size has nothing to do 
with the Tao, and the perfect enjoyment which the possession of 
ii affords. The passage is a good specimen of the Yii Yen 
(寓 言)，metaphorical or parabolical narratives or stories, which 
are the chief characteristic of our author's writings; but the reader 
must keep in mind that the idea or lesson in its，lodging is gene
rally of a Taoistic nature.
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There is the (book called)女/ Hsieh J record 
of mar\els. We have in it these words :—* When 
the phang is removing to the Southern Ocean it 
Haps (its wings) on the water for 3000 li. Then it 
ascends on a whirlwind 90,00b li, and. it rests only 
at the end of six months/ (But similar to this is the 
movement of the breezes which we call) the horses 
of the fields, of the dust (which quivers in the sun
beams), and of living things as they are blown 
against one another by the air2. Is its azure the 
proper colour of the sky ? Or is it occasioned by its 
distance and illimitable extent ? If one were looking 
dbwn (from above), the very same appearance would 
just meet his view.

1 There may have1 2 been a book with this title, to which £\vangRe 
appeals, as if feeling that what he had said needed to be substantiated.

2 This seems to be interjected as an afterthought, suggesting to 
the reader that the phang, soaring along at such a height, was 
only an exaggerated form of the common phenomena山 which 
he was familiar.

2. And moreover, (to speak of) the accumulation 
of water;—if it be not great, it will not have strength 
to support a large boat. Upset a cup of water in a 
cavity, and a straw will float on it as if it were a 
boat. Place a cup in it, and it will stick fast;—the 
water is shallow and the boat is large. (So it is 
with) the accumulation of Wind; if it be not great, 
it will not have strength to support great wings. 
Therefore (the phang ascended toj the height ot 
90,000 li, and there was such a mass of wind be
neath it; thenceforth the accumulation of wind was 
sufficient. As it seemed to bear the blue sky on its 
back, and there was nothing to obstruct or arrest its 
course, it could pursue its way to the South.
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